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GRACE COMMUNICATION ("PRAYER") WITH GOD SEMINAR (IV):  THE DANGER OF USING "PRAYER" PROMISES FROM THE OLD TESTAMENT FOR THE GRACE BELIEVER
by David K. Spurbeck

Valley Baptist Church and Dispensational Theological Seminary

PO Box 99, Gaston, Oregon 97119

Old Testament promises concerning communication with God are nearly as foreign to a Christian as those of any other religion.  The difference is that we worship the same God but with supremely different provisions and conditions.  While there are similarities between Law communication and Grace Communication, they are absolutely different.  An Aaronic priest could communicate with Jehovah but it was done in a different way and dependent on a number of factors that either prohibited or permitted his communication to be heard by Jehovah.  The spiritual grace believer has immediate access and certainty in communication with God because grace revelation provides information for effective and personal communication with God.  
INTRODUCTION
The Dispensation of Grace is "better" in every way possible than previous dispensations.  Paul makes this clear in the book of Hebrews.  He uses the comparative form of avgaqo,j (agathos) which is krei,ttwn (kreitton) 13 times (Heb. 1:4; 6:9; 7:7, 19, 22; 8:6 [2x]; 9:23; 10:34; 11:16, 35, 40; 12:24).  It has the idea of "pertaining to being superior to something else in characteristics or function , better, superior."
  Louw-Nida further describes the meaning of the comparative. The meaning is "Pertaining to having a higher status in comparison to something else – 'better, greater, superior to."
  Christians have a better hope that brings maturity to Christians.  For the law made nothing perfect [lit. make mature – evtelei,wsen], but the bringing in of a better hope did; by the which we draw nigh unto God (Heb. 7:19).  Our covenant, the New Covenant with the Church, is better than all of the covenants with Israel.  So much the more also Jesus has become the guarantee of a better covenant (Heb. 7:22 NASB).  Jesus Christ has a better temple service and is a mediator of the better covenant.  But now hath he obtained a more excellent [lit. better] ministry, by how much also he is the mediator of a better covenant, which was established upon better promises (Heb. 8:6).  And to Jesus the mediator of the new covenant, and to the blood of sprinkling, that speaketh better things than that of Abel (Heb. 12:24).  We have better sacrifices in that we offer spiritual sacrifices on the altar in heaven rather than physical sacrifices on earth.  It was therefore necessary that the patterns of things in the heavens should be purified with these; but the heavenly things themselves with better sacrifices than these (Heb. 9:23).  Christians have a more enduring and better substance in heavens.  God has provided a better thing for us than for those before us.  Because God had provided something better for us, so that apart from us they should not be made perfect (Heb. 11:40 NASB).
The Christian's communication with God is far better than any kind of communication with God in the Old Testament (aside from walking with God).  The doctrine of communication with God is a NT doctrine that most clearly demonstrates that we truly do have something better in the Dispensation of Grace.  It makes no sense to attempt to apply or practice OT doctrine for communication with God to Christians that already have something less complex and far superior.
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It is nearly impossible not to see that there are major differences in communication with God from one dispensation to another.  It is interesting how some of the tools acknowledge this fact.  Fausset's Bible Dictionary makes the following observation.  2885.10 The kind of prayer in each dispensation corresponds to its character: simple, childlike, asking for the needs of the family, in the patriarchal dispensation . . ., which however is a larger prayer, namely, for Sodom. In the Mosaic dispensation the range of prayer is wider and loftier, namely, intercession for the elect nation. . . . In the New Testament prayer is mainly for spiritual blessings."
  ISBE also notes some distinctions in God's dealing with communication with people.  "The history of prayer as it meets us here reflects various stages of experience and revelation.  In the patriarchal period, when `men began to call upon the name of the Lord' prayer is naive, familiar and direct.  It is evidently associated with sacrifice, the underlying idea probably being that the gift or offering would help to elicit the desired response.  Analogous to this is Jacob's vow, itself a species of prayer, in which the granting of desired benefits becomes the condition of promised service and fidelity.  In the pre-exilic history of Israel prayer still retains many of the primitive features of the patriarchal type.  The Law has remarkably little to say on the subject, differing here from the later Judaism; while it confirms the association of prayer with sacrifices, which now appear, however, not as gifts in anticipation of benefits to follow, but as expiations of guilt or thank offerings for past mercies.  Moreover, the free, frank access of the private individual to God is more and more giving place to the mediation of the priest (Dt 21:5; 26:3), the intercession of the prophet (Ex 32:11-13; 1 Sam 7:5-13; 12:23), the ordered approach of tabernacle and temple services (Ex 40; 1 Ki 8). The prophet, it is true, approaches God immediately and freely--Moses (Ex 34:34; Dt 34:10) and David (2 Sam 7:27) are to be numbered among the prophets--but he does so in virtue of his office, and on the ground especially of his possession of the Spirit and his intercessory function (compare Ezek 2:2; Jer 14:15). 
"A new epoch in the history of prayer in Israel was brought about by the experiences of the Exile.  Chastisement drove the nation to seek God more earnestly than before, and as the way of approach through the external forms of the temple and its sacrifices was now closed, the spiritual path of prayer was frequented with a new assiduity.  The devotional habits of Ezra (Ezr 7:27; 8:23), Nehemiah (Neh 2:4; 4:4,9, etc.) and Daniel (Dan 6:10) prove how large a place prayer came to hold in the individual life; while the utterances recorded in Ezr 9:6-15; Neh 1:5-11; 9:5-38; Dan 9:4-19; Isa 63:7 through 64:12 serve as illustrations of the language and spirit of the prayers of the Exile, and show especially the prominence now given to confession of sin.  In any survey of the Old Testament teaching the Psalms occupy a place by themselves, both on account of the large period they cover in the history and because we are ignorant in most cases as to the particular circumstances of their origin.  But speaking generally it may be said that here we see the loftiest flights attained by the spirit of prayer under the old dispensation--the intense craving for pardon, purity and other spiritual blessings (Ps 51; 130), the most heartfelt longing for a living communion with God Himself (Ps 42:2; 63:1; 84:2)."
 
The next article in ISBE presents a confusing description of communication for the church which combines Law material, Kingdom material and grace material for a convoluted doctrine of communication with God.  These tools do indicate that communication with God is so distinct that it must be considered in different dispensations to be comprehended.  
Even those who are aware concerning dispensational distinctions may seem to have the idea that grace communication with God is merely a continuation and expansion of communication principles presented in the OT.  Graham Scroggie infers this in spite of his recognition of dispensational distinctions.  "But when we come to the New Testament fresh light falls upon the whole field of prayer, and new avenues of privilege are opened to us, new principles are revealed, and new possibilities of the prayer-life are disclosed."
  Scroggie goes on to indicate that there are distinctions in qualities of communication with God between the Dispensation of Law and the Dispensation of Grace.  "In the Old Testament prayer was occupied more especially with what is material and temporal, but in the New Testament more largely with what is moral and spiritual.  In the former dispensation much of the praying was done by proxy, the priests and prophets being the representatives of the people before God:  but in this dispensation there is only one 'one Mediator between God and men, the man Christ Jesus.'  Formerly the Holy Spirit only came upon some, and permanently indwelt none; but now He for ever indwells every believer so that all may 'come boldly to the throne of grace.'  These, and other distinctions between the two dispensations in relation to the subject of prayer, should be traced."

Some of the favorite passages taken from the OT for Christian practice include the following.  Call unto me, and I will answer thee, and shew thee great and mighty things, which thou knowest not (Jer. 33:3).  Delight thyself also in the LORD; and he shall give thee the desires of thine heart (Psa. 37:4). He that turneth away his ear from hearing the law, even his prayer shall be abomination (Prov. 28:9).  Behold, the LORD'S hand is not shortened, that it cannot save; neither his ear heavy, that it cannot hear: But your iniquities have separated between you and your God, and your sins have hid his face from you, that he will not hear (Isa. 59:1, 2).  Moreover as for me, God forbid that I should sin against the LORD in ceasing to pray for you: but I will teach you the good and the right way (1 Sam. 12:23).

In the Garden of Eden Adam walked with God and had personal communication and communion with the Preincarnate Son.  After the fall and expulsion from the garden this ongoing personal communication practically ceased.  Jehovah chose to physically walk with some human beings on rare occasions.  The first mention of anyone seeking to relate to Jehovah is seen in a rather obscure passage that may or may not be defined as communication with God.  Reciprocity is not a part of the concept.  This is found in Gen. 4:26:  And to Seth, to him also there was born a son; and he called his name Enos: then began men to call upon the name of the LORD.  As has been noted, there a many differences between patriarchal communication with God and Law communication with God.  
1.
The Interpretation Issue with OT Communication with God.

The primary rule for the literal interpretation of Scripture is that the interpreter determine the recipients of the revelation.  This answers the question "To whom was it written?"  If it wasn't addressed to me as a Christian, it was not revealed for me.  I have no right to steal someone else's property for myself.  I have no right to steal someone else's mail for my own and place myself into that mail as if it was addressed to me.  If the verses are addressed to Israel under Law, they belong to Israel under Law and not to me.  Another important question is "When was it written?"  Often an understanding of the time for which a Scripture was written will fine tune the original intent of the divine Author.  A third question is "What did the Scripture mean to the original reader?"  An Israelite reading most OT passages read it from a Law and Jewish perspective and saw it as being applicable to him or her.  
2.
The Application Issue with OT Communication with God.

Many Christian books misapply OT revelation to the Christian.  They either take "prayer" material and apply it to a Christian or take events (as "wrestling with God in prayer") and contrive them to be interpreted as prayer.  If an OT passage doesn't apply to Christians, no one has the authority to make it apply to a Christian.  This is a problem with much of the popular literature written on "prayer" as well as preaching and teaching.  Allegorizing God's teaching concerning OT communication with God is 100% misapplication of God's unique Word. 
3.
The Contradiction Issue and Communication with God.

When one takes OT communication revelation and attempts to apply it to Christians, it produces contradictions in the matter of practice.  Many Christians may see the contradictions and then choose the one that they are most comfortable with while ignoring the literal interpretation and application of the passages.  "Prayer" is a doctrine that is emotionally interpreted by the carnal believer.  If it feels good or sounds good, then I will accept it without consideration of why it is where it is in the Bible.

4.
The Dangerous Implication for the Christian's Communication with God on an OT Basis.

Our loving Heavenly Father has provided a way of access to the throne of grace through the Son.  It is a part of the new and living way.  Having therefore, brethren, boldness for entering into the holy of holies by the blood of Jesus, the new and living way which he has dedicated for us through the veil, that is, his flesh (Heb. 10:19, 20 Darby).  The very work of Jesus Christ provides direct access to the Third Heaven.  Any revelation before His cross work was accomplished and applied is an "an old and nonliving way."  The biggest danger is taking OT revelation for Israel and making it a rule for communication with God by the grace believer disannulling the provisions of grace in the mind and practice of the Christian.  Other dangers will be suggested in the remaining material.  
The dangers that exist for 21st century Christians are often used by Satan to derail the believer from the life provided by the grace of God.  There is a danger of following OT persons as examples of grace communication.  There is a danger of attempting to duplicate conditions that are evident in OT communication with God.  Which tribe of Israel did you say you were born in?  There is a danger of using the same contents as used in OT "prayers" without considering what the OT words actually mean.  There is also a danger of establishing principles for "prayer."  This is more often a problem with the Dispensations of Law and Fullness of the Times revelation found in the Gospels.  Another danger is expecting similar results as came in the OT.  

I.
THE DANGERS OF FOLLOWING OLD TESTAMENT PERSONS AS EXAMPLES FOR GRACE COMMUNICATION WITH GOD

Old Testament communication with God was completely different for the patriarchs and Israel than communication provided in the Dispensation of Grace.  God sovereignly determined who He would accept as a communicant to hear and respond.  It is interesting how the order worked before the Mosaic Law and after Law.
A.
Qualified Old Testament Persons for Communication with God.

In the patriarchal era God sovereignly chose those who he would permit to communicate with Him and with whom He would communicate.  There were primarily three groups God selected under Law and one limited group among the patriarchs.  


1.
Selected Patriarchal Heads of Household.  In Eden God literally walked with Adam and talked with him.  It appears that this was a common occurrence.  In Gen. 3:8 after the fall Adam and Eve heard the voice of Jehovah.  And they heard the voice of the LORD God walking in the garden in the cool of the day: and Adam and his wife hid themselves from the presence [lit. face] of the LORD God amongst the trees of the garden. And the LORD God called unto Adam, and said unto him, Where art thou? And he said, I heard thy voice in the garden, and I was afraid, because I was naked; and I hid myself (Gen. 3:8-10).  Implied here is that their walking together was a fairly normal activity involving fellowship and speech.  Enoch also walked with Jehovah.   And Enoch walked with God after (yrEx]a) he begat Methuselah three hundred years, and begat sons and daughters (Gen. 5:22).  And Enoch walked with God: and he was not; for God took him Gen. 5:24).  Noah was also a patriarch that God chose to walk with and commune with as is marked by "Noah walked with God."  These are the generations of Noah: Noah was a just man and perfect in his generations, and Noah walked with God (~yhiÞl{a/h') (Gen. 6:9).
More often than not, Jehovah chose to hear the communication of selected heads of households.  Not every head of household could communicate with God but God permitted some to represent their families.  A good example of this is the patriarch Job who stood for his whole family before God as its representative in sacrifice and communication.  


2.
Aaronic Priests for the Communication of the Israelite People with Jehovah.  God choose the sons of Aaron of the tribe of Levi to be priests for the nation of Israel.  These were available to communicate to Jehovah for Israel as a part of their intercessory ministry.  And the priests the sons of Levi shall come near; for them the LORD thy God hath chosen to minister unto him, and to bless in the name of the LORD; and by their word shall every controversy and every stroke be tried (Deut. 21:5).  "And you shall go to the priest who is in office at that time, and say to him, 'I declare this day to the LORD my God that I have entered the land which the LORD swore to our fathers to give us (Deut. 26:3 NASB).'  Priests who were serving at the tabernacle or the temple were able to carry the communication of the people to Jehovah who dwelt in the Holy of Holies.  The pilgrimage feasts of Israel provided opportunity so that Israel could bring her communication to God – hence the feasts were things of grace.

3.
Some Judges Were Permitted to Communicate with God.  An example of a judge that communicated with God and was heard is Samson.  Then he became very thirsty, and he called to the LORD and said, "Thou hast given this great deliverance by the hand of Thy servant, and now shall I die of thirst and fall into the hands of the uncircumcised?" 19 But God split the hollow place that is in Lehi so that water came out of it. When he drank, his strength returned and he revived. Therefore, he named it En-hakkore, which is in Lehi to this day (Judg, 15:18, 19 NASB).

4.
Some Kings Were Permitted to Communicate with God in the Old Testament.  In the following point on kings I have listed illustrations of five kings who communicated with God.  In fact, lengthy "prayers" of David and Solomon are recorded in the Scriptures.  

B.
Selected Patriarchal Heads of Household.

Several good illustrations exist of the communication provision for selected patriarchs.  While Noah had walked with God, he met with God and acted as a priest offering a sacrifice for himself and his family (Gen. 8:20-21).  The following is a list with pertinent illustrative passages.

1.
Jacob.  And Jacob said, God of my father Abraham, and God of my father Isaac, Jehovah, who saidst unto me: Return into thy country and to thy kindred, and I will do thee good, 10 -- I am too small for all the loving-kindness and all the faithfulness that thou hast shewn unto thy servant; for with my staff I passed over this Jordan, and now I am become two troops. 11 Deliver me, I pray thee, from the hand of my brother, from the hand of Esau; for I fear him, lest he come and smite me, and the mother with the children. 12 And thou saidst, I will certainly deal well with thee, and make thy seed as the sand of the sea, which cannot be numbered for multitude (Gen. 32:9-12 Darby).

2.
Abraham.  And Abraham drew near, and said, Wilt thou also cause the righteous to perish with the wicked? 24 There are perhaps fifty righteous within the city: wilt thou also destroy and not forgive the place for the sake of the fifty righteous that are therein? 25 Far be it from thee to do so, to slay the righteous with the wicked, that the righteous should be as the wicked -- far be it from thee! Will not the Judge of all the earth do right? 26 And Jehovah said, If I find at Sodom fifty righteous within the city, then I will forgive all the place for their sakes. 27 And Abraham answered and said, Behold now, I have ventured to speak unto the Lord; I, who am dust and ashes. 28 Perhaps there may want five of the fifty righteous: wilt thou destroy all the city on account of the five? And he said, If I shall find forty-five there, I will not destroy it. 29 And he continued yet to speak with him, and said, Perhaps there may be forty found there. And he said, I will not do it for the forty's sake. 30 And he said, Oh, let not the Lord be angry that I speak! Perhaps there may be thirty found there. And he said, I will not do it if I find thirty there. 31 And he said, Behold now, I have ventured to speak with the Lord. Perhaps there may be twenty found there. And he said, I will not destroy it for the twenty's sake. 32 And he said, Oh, let not the Lord be angry, that I speak yet but this time! Perhaps there may be ten found there. And he said, I will not destroy it for the ten's sake. 33 And Jehovah went away when he had ended speaking to Abraham; and Abraham returned to his place (Gen. 18:23-33 Darby).
Now therefore restore the man his wife; for he is a prophet, and he shall pray for thee, and thou shalt live: and if thou restore her not, know thou that thou shalt surely die, thou, and all that are thine (Gen. 20:7).

3.
Job.  Then Job answered the LORD and said: 2 "I know that You can do everything, And that no purpose of Yours can be withheld from You. 3 You asked, 'Who is this who hides counsel without knowledge?' Therefore I have uttered what I did not understand, Things too wonderful for me, which I did not know. 4 Listen, please, and let me speak; You said, 'I will question you, and you shall answer Me.' 5 "I have heard of You by the hearing of the ear, But now my eye sees You. 6 Therefore I abhor myself, And repent in dust and ashes (Job 42:1-6)."
C.
Prophets and Their Communication with God in the Old Testament.  

The following prophets illustrate that God directly accepted the communication of the prophet without the intervention of a priest on limited occasions.  With Moses and Daniel I have included passages that indicate that they were prophets.  


1.
Moses.  And there arose no prophet since in Israel like Moses, whom Jehovah had known face to face (Deut. 34:10 Darby). 
And Moses cried unto the LORD, saying, What shall I do unto this people? they be almost ready to stone me (Ex. 17:4).
Then Moses pleaded with the LORD his God, and said: "LORD, why does Your wrath burn hot against Your people whom You have brought out of the land of Egypt with great power and with a mighty hand? 12 "Why should the Egyptians speak, and say, 'He brought them out to harm them, to kill them in the mountains, and to consume them from the face of the earth'? Turn from Your fierce wrath, and relent from this harm to Your people. 13 "Remember Abraham, Isaac, and Israel, Your servants, to whom You swore by Your own self, and said to them, 'I will multiply your descendants as the stars of heaven; and all this land that I have spoken of I give to your descendants, and they shall inherit it forever (Ex. 32:11 NKJV).' "
"For I was afraid of the anger and hot displeasure with which the LORD was wrathful against you in order to destroy you, but the LORD listened to me that time also. 20 "And the LORD was angry enough with Aaron to destroy him; so I also prayed for Aaron at the same time (Deut. 9:19, 20). (See also Ex. 32:30-32; Ex. 34:34; Num. 12:13)

2.
Samuel (Judge and Prophet).  And the children of Israel said to Samuel, Cease not to cry unto the LORD our God for us, that he will save us out of the hand of the Philistines (1 Sam. 7:8).
Is it not wheat harvest to day? I will call unto the LORD, and he shall send thunder and rain; that ye may perceive and see that your wickedness is great, which ye have done in the sight of the LORD, in asking you a king. 18 So Samuel called unto the LORD; and the LORD sent thunder and rain that day: and all the people greatly feared the LORD and Samuel. 19 And all the people said unto Samuel, Pray for thy servants unto the LORD thy God, that we die not: for we have added unto all our sins this evil, to ask us a king. 20 And Samuel said unto the people, Fear not: ye have done all this wickedness: yet turn not aside from following the LORD, but serve the LORD with all your heart; 21 And turn ye not aside: for then should ye go after vain things, which cannot profit nor deliver; for they are vain. 22 For the LORD will not forsake his people for his great name's sake: because it hath pleased the LORD to make you his people. 23 Moreover as for me, God forbid that I should sin against the LORD in ceasing to pray for you: but I will teach you the good and the right way (1 Sam. 12:17-23).
It repenteth me that I have set up Saul to be king: for he is turned back from following me, and hath not performed my commandments. And it grieved Samuel; and he cried unto the LORD all night (1 Sam. 15:11).

3.
Elijah.  And he cried to Jehovah and said, Jehovah, my God, hast thou also brought evil upon the widow with whom I sojourn, by slaying her son? 21 And he stretched himself upon the child three times, and cried to Jehovah and said, Jehovah, my God, I pray thee, let this child's soul come into him again! 22 And Jehovah heard the voice of Elijah, and the soul of the child came into him again, and he lived. 23 And Elijah took the child, and brought him down from the upper chamber into the house, and delivered him to his mother; and Elijah said, See, thy son lives (1 Ki. 17:20-23).

4.
Elisha.  He went in therefore, shut the door behind the two of them, and prayed to the LORD (2 Ki. 4:33 NKJV).

5.
Jeremiah.  And Zedekiah the king sent Jehucal the son of Shelemiah and Zephaniah the son of Maaseiah the priest to the prophet Jeremiah, saying, Pray now unto the LORD our God for us (Jer. 37:3).
And said unto Jeremiah the prophet, Let, we beseech thee, our supplication be accepted before thee, and pray for us unto the LORD thy God, even for all this remnant; (for we are left but a few of many, as thine eyes do behold us:) 3 That the LORD thy God may shew us the way wherein we may walk, and the thing that we may do. 4 Then Jeremiah the prophet said unto them, I have heard you; behold, I will pray unto the LORD your God according to your words; and it shall come to pass, that whatsoever thing the LORD shall answer you, I will declare it unto you; I will keep nothing back from you. 5 Then they said to Jeremiah, The LORD be a true and faithful witness between us, if we do not even according to all things for the which the LORD thy God shall send thee to us. 6 Whether it be good, or whether it be evil, we will obey the voice of the LORD our God, to whom we send thee; that it may be well with us, when we obey the voice of the LORD our God. 7  And it came to pass after ten days, that the word of the LORD came unto Jeremiah. 8 Then called he Johanan the son of Kareah, and all the captains of the forces which were with him, and all the people from the least even to the greatest, 9 And said unto them, Thus saith the LORD, the God of Israel, unto whom ye sent me to present your supplication before him; 10 If ye will still abide in this land, then will I build you, and not pull you down, and I will plant you, and not pluck you up: for I repent me of the evil that I have done unto you (Jer. 42:1-10).

6.
Daniel.   When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:) (Matt. 24:15).
And I set my face unto the Lord God, to seek by prayer and supplications, with fasting, and sackcloth, and ashes: 4 And I prayed unto the LORD my God, and made my confession, and said, O Lord, the great and dreadful God, keeping the covenant and mercy to them that love him, and to them that keep his commandments; 5 We have sinned, and have committed iniquity, and have done wickedly, and have rebelled, even by departing from thy precepts and from thy judgments: 6 Neither have we hearkened unto thy servants the prophets, which spake in thy name to our kings, our princes, and our fathers, and to all the people of the land. 7 O Lord, righteousness belongeth unto thee, but unto us confusion of faces, as at this day; to the men of Judah, and to the inhabitants of Jerusalem, and unto all Israel, that are near, and that are far off, through all the countries whither thou hast driven them, because of their trespass that they have trespassed against thee. 8 O Lord, to us belongeth confusion of face, to our kings, to our princes, and to our fathers, because we have sinned against thee. 9 To the Lord our God belong mercies and forgivenesses, though we have rebelled against him; 10 Neither have we obeyed the voice of the LORD our God, to walk in his laws, which he set before us by his servants the prophets. 11 Yea, all Israel have transgressed thy law, even by departing, that they might not obey thy voice; therefore the curse is poured upon us, and the oath that is written in the law of Moses the servant of God, because we have sinned against him. 12 And he hath confirmed his words, which he spake against us, and against our judges that judged us, by bringing upon us a great evil: for under the whole heaven hath not been done as hath been done upon Jerusalem. 13 As it is written in the law of Moses, all this evil is come upon us: yet made we not our prayer before the LORD our God, that we might turn from our iniquities, and understand thy truth. 14 Therefore hath the LORD watched upon the evil, and brought it upon us: for the LORD our God is righteous in all his works which he doeth: for we obeyed not his voice. 15 And now, O Lord our God, that hast brought thy people forth out of the land of Egypt with a mighty hand, and hast gotten thee renown, as at this day; we have sinned, we have done wickedly. 16 O Lord, according to all thy righteousness, I beseech thee, let thine anger and thy fury be turned away from thy city Jerusalem, thy holy mountain: because for our sins, and for the iniquities of our fathers, Jerusalem and thy people are become a reproach to all that are about us. 17 Now therefore, O our God, hear the prayer of thy servant, and his supplications, and cause thy face to shine upon thy sanctuary that is desolate, for the Lord's sake. 18 O my God, incline thine ear, and hear; open thine eyes, and behold our desolations, and the city which is called by thy name: for we do not present our supplications before thee for our righteousnesses, but for thy great mercies. 19 O Lord, hear; O Lord, forgive; O Lord, hearken and do; defer not, for thine own sake, O my God: for thy city and thy people are called by thy name (Dan. 9:3-19).
D.
Selected Kings for Communication with God in the Old Testament.  

Jehovah chose to hear the communication of some of the kings of Israel and Judah.  He evidently heard the communication of all of the kings in the United Kingdom (Saul, David, Solomon).  He chose some of the kings who did that which was right in His eyes to be heard.  The following list provides some of the key examples.  

1.
David.  And one told David, saying, Ahithophel is among the conspirators with Absalom. And David said, O LORD, I pray thee, turn the counsel of Ahithophel into foolishness (2 Sam. 15:31).
And one told David, saying, Ahithophel is among the conspirators with Absalom. And David said, O LORD, I pray thee, turn the counsel of Ahithophel into foolishness (2 Sam. 15:31).
And David spake unto the LORD when he saw the angel that smote the people, and said, Lo, I have sinned, and I have done wickedly: but these sheep, what have they done? let thine hand, I pray thee, be against me, and against my father's house (2 Sam. 24:17).
Hear me when I call, O God of my righteousness: thou hast enlarged me when I was in distress; have mercy upon me, and hear my prayer. 2 O ye sons of men, how long will ye turn my glory into shame? how long will ye love vanity, and seek after leasing? Selah. 3 But know that the LORD hath set apart him that is godly for himself: the LORD will hear when I call unto him (Psa. 4:1-3).
As for me, I will call upon God; and the LORD shall save me. 17 Evening, and morning, and at noon, will I pray, and cry aloud: and he shall hear my voice (Psa. 55:16).
A lengthy "prayer" of David is found in 2 Sam. 7:18-29 in response to Jehovah's cutting the Davidic covenant with David and his seed.  


2.
Solomon.  Rather than include the full text of Solomon's communication with God as king at the dedication of the Solomonic Temple, I will include verses from 1 Ki. 8:22-54 (cf. 2 Chron. 6:12-7:1) that simply indicate that Solomon communicated with God for the nation.  
And Solomon stood before the altar of the LORD in the presence of all the congregation of Israel, and spread forth his hands toward heaven: 23 And he said, LORD God of Israel, there is no God like thee, in heaven above, or on earth beneath, who keepest covenant and mercy with thy servants that walk before thee with all their heart: 24 Who hast kept with thy servant David my father that thou promisedst him: thou spakest also with thy mouth, and hast fulfilled it with thine hand, as it is this day. 25 Therefore now, LORD God of Israel, keep with thy servant David my father that thou promisedst him, saying, There shall not fail thee a man in my sight to sit on the throne of Israel; so that thy children take heed to their way, that they walk before me as thou hast walked before me. 26 And now, O God of Israel, let thy word, I pray thee, be verified, which thou spakest unto thy servant David my father. 27  But will God indeed dwell on the earth? behold, the heaven and heaven of heavens cannot contain thee; how much less this house that I have builded? 28 Yet have thou respect unto the prayer of thy servant, and to his supplication, O LORD my God, to hearken unto the cry and to the prayer, which thy servant prayeth before thee to day: 29 That thine eyes may be open toward this house night and day, even toward the place of which thou hast said, My name shall be there: that thou mayest hearken unto the prayer which thy servant shall make toward this place. 30 And hearken thou to the supplication of thy servant, and of thy people Israel, when they shall pray toward this place: and hear thou in heaven thy dwelling place: and when thou hearest, forgive (1ki 8:22-30). 

3.
Asa.  And Asa cried unto the LORD his God, and said, LORD, it is nothing with thee to help, whether with many, or with them that have no power: help us, O LORD our God; for we rest on thee, and in thy name we go against this multitude. O LORD, thou art our God; let not man prevail against thee (2 Chron. 14:11).
The next verse is intriguing because it indicates the Asa didn't communicate with God in the illness that ultimately led to his death.  And Asa in the thirty and ninth year of his reign was diseased in his feet, until his disease was exceeding great: yet in his disease he sought not to the LORD, but to the physicians. 13 And Asa slept with his fathers, and died in the one and fortieth year of his reign (2 Chron. 16:12, 13).

4.
Jehoshaphat.  And Jehoshaphat stood in the congregation of Judah and Jerusalem, in the house of the LORD, before the new court, 6 And said, O LORD God of our fathers, art not thou God in heaven? and rulest not thou over all the kingdoms of the heathen? and in thine hand is there not power and might, so that none is able to withstand thee? 7 Art not thou our God, who didst drive out the inhabitants of this land before thy people Israel, and gavest it to the seed of Abraham thy friend for ever? 8 And they dwelt therein, and have built thee a sanctuary therein for thy name, saying, 9 If, when evil cometh upon us, as the sword, judgment, or pestilence, or famine, we stand before this house, and in thy presence, (for thy name is in this house,) and cry unto thee in our affliction, then thou wilt hear and help (2 Chron. 20:5-9).

5.
Hezekiah.  And Hezekiah prayed before the LORD, and said, O LORD God of Israel, which dwellest between the cherubims, thou art the God, even thou alone, of all the kingdoms of the earth; thou hast made heaven and earth. 16 LORD, bow down thine ear, and hear: open, LORD, thine eyes, and see: and hear the words of Sennacherib, which hath sent him to reproach the living God. 17 Of a truth, LORD, the kings of Assyria have destroyed the nations and their lands, 18 And have cast their gods into the fire: for they were no gods, but the work of men's hands, wood and stone: therefore they have destroyed them. 19 Now therefore, O LORD our God, I beseech thee, save thou us out of his hand, that all the kingdoms of the earth may know that thou art the LORD God, even thou only (2 Ki. 19:15-19).  Then he turned his face to the wall, and prayed to the LORD, saying, 3 "Remember now, O LORD, I beseech Thee, how I have walked before Thee in truth and with a whole heart, and have done what is good in Thy sight." And Hezekiah wept bitterly (2 Ki. 20:2, 3 NASB).
These kings were able to communicate with God directly without having a priestly intercessor.  This was a unique privilege for selected kings.  Others communicated with God.  Some were leaders nearly equivalent to kings as were Joshua the leader and Samson the judge. 

E.
Other Old Testament Communicants.  

I list OT examples of five who communicated with God in the Scripture.  These include the leader, a judge, a late leader, a bitter woman and a queen and her uncle.  Two communicated with Jehovah at great risk while others were the singular leaders of Israel or Judah.  


1.
Joshua the Leader that Followed Moses.  Then spake Joshua to the LORD in the day when the LORD delivered up the Amorites before the children of Israel, and he said in the sight of Israel, Sun, stand thou still upon Gibeon; and thou, Moon, in the valley of Ajalon. 13 And the sun stood still, and the moon stayed, until the people had avenged themselves upon their enemies. Is not this written in the book of Jasher? So the sun stood still in the midst of heaven, and hasted not to go down about a whole day. 14 And there was no day like that before it or after it, that the LORD hearkened unto the voice of a man: for the LORD fought for Israel (Josh. 10:12-14).

2.
Samson the Judge.  And he was very thirsty, and called on Jehovah, and said, Thou hast given by the hand of thy servant this great deliverance, and now shall I die for thirst, and fall into the hand of the uncircumcised? 19 And God clave the hallow rock which was in Lehi, and water came out of it. And he drank, and his spirit came again, and he revived. Therefore its name was called En-hakkore, which is in Lehi to this day (Judg. 15:18, 19 Darby).

3.
Nehemiah the Leader.  And it came to pass, when I heard these words, that I sat down and wept, and mourned certain days, and fasted, and prayed before the God of heaven, 5 And said, I beseech thee, O LORD God of heaven, the great and terrible God, that keepeth covenant and mercy for them that love him and observe his commandments: 6 Let thine ear now be attentive, and thine eyes open, that thou mayest hear the prayer of thy servant, which I pray before thee now, day and night, for the children of Israel thy servants, and confess the sins of the children of Israel, which we have sinned against thee: both I and my father's house have sinned. 7 We have dealt very corruptly against thee, and have not kept the commandments, nor the statutes, nor the judgments, which thou commandedst thy servant Moses. 8 Remember, I beseech thee, the word that thou commandedst thy servant Moses, saying, If ye transgress, I will scatter you abroad among the nations: 9 But if ye turn unto me, and keep my commandments, and do them; though there were of you cast out unto the uttermost part of the heaven, yet will I gather them from thence, and will bring them unto the place that I have chosen to set my name there. 10 Now these are thy servants and thy people, whom thou hast redeemed by thy great power, and by thy strong hand. 11 O Lord, I beseech thee, let now thine ear be attentive to the prayer of thy servant, and to the prayer of thy servants, who desire to fear thy name: and prosper, I pray thee, thy servant this day, and grant him mercy in the sight of this man. For I was the king's cupbearer (Neh. 1:4-11).

4.
Esther and Mordecai Jews in Exile in a Foreign Court.  While expressed communication with God isn't mentioned in Esther, the fast of Esther may imply some form of communication with God.  Be reminded that the text of the book of Esther has no mention of God.  Jehovah's name may be concealed in acronyms but He is not mentioned in the text.  Notice the fast and the rest of the story shows the divine response.  Then Esther bade them return Mordecai this answer, 16 Go, gather together all the Jews that are present in Shushan, and fast ye for me, and neither eat nor drink three days, night or day: I also and my maidens will fast likewise; and so will I go in unto the king, which is not according to the law: and if I perish, I perish. 17 So Mordecai went his way, and did according to all that Esther had commanded him (Est. 4:15-17).

5.
Hannah the Bitter Woman.   And she was in bitterness of soul, and prayed unto the LORD, and wept sore. 11 And she vowed a vow, and said, O LORD of hosts, if thou wilt indeed look on the affliction of thine handmaid, and remember me, and not forget thine handmaid, but wilt give unto thine handmaid a man child, then I will give him unto the LORD all the days of his life, and there shall no razor come upon his head. 12  And it came to pass, as she continued praying before the LORD, that Eli marked her mouth. 13 Now Hannah, she spake in her heart; only her lips moved, but her voice was not heard: therefore Eli thought she had been drunken (1 Sam. 1:10-13).
A Christian that wants to follow the examples of Old Testament persons who were permitted to communicate with God and be heard would need to be a priest, a prophet or a king.  He or she may or may not be heard in communicating with Jehovah.  Jehovah sovereignly chose those that He would hear and respond to.  We truly have something better.  When we are spiritual believers, we are heard all of the time from the Right Hand of the Father to the glory of the Father.  
Old Testament factors cannot be duplicated in the present dispensation.  Most of the Christian's communication with God is not in desperation for times of crises.  We do not communicate toward the earthly temple.  We are a heavenly people functioning as priests in the heavenly temple.  

II.  THE DANGERS OF ATTEMPTING TO DUPLICATE OLD TESTAMENT CONDITIONS FOR GRACE COMMUNICATION
Old Testament thinking will deprive the grace believer of the blessings of grace communication with God.  "Grace communication" is completely different than Law communication because of the provisions of the work of Christ for present tense salvation.  When a Christian attempts to duplicate OT conditions, he or she will be drawn away from grace provisions.  Let me suggest a few ways in which this can happen.

A.
Old Testament Desperation in Asking. 

Much of OT communication involved asking God for something.  This often involved a kind of desperation because of the pressures of the conditions in which the asking was done.  Notice the desperation behind communication in the following passages. If thou seek earnestly unto *God, and make thy supplication to the Almighty (Job 5:8 Darby).  "If you would seek God And implore the compassion of the Almighty (Job 5:8 NASB).  Then Moses pleaded with the LORD his God, and said: "LORD, why does Your wrath burn hot against Your people whom You have brought out of the land of Egypt with great power and with a mighty hand (Ex. 32:11 NKJV)?  And Hannah answered and said, No, my lord, I am a woman of a sorrowful spirit: I have drunk neither wine nor strong drink, but have poured out my soul before the LORD (1 Sam. 1:15).  And for this cause Hezekiah the king, and the prophet Isaiah the son of Amoz, prayed and cried (Wqß[]z>YIw) to heaven (2 Chron. 32:20).  The desperation is marked by the words "implore," "plead, and "poured our my soul."  Grace communication normally should have no sense of desperation but rather the sense of simple faith in the God of provision.
B.
The Direction of Communication in the Old Testament Under Law – Tabernacle or Temple.

When Daniel was in Babylon, he prayed toward Jerusalem three times a day.  Why?  It was the last place where the glory of Jehovah had been manifested.  In his day Jerusalem and her temple had been destroyed by Nebuchadnezzar and the Babylonians in 586 BC.  The city was a rock pile.  The temple was a pile of debris.  Yet his communication continued in that direction.  Isa. 56:7 described the temple as the "house of prayer."  Even them will I bring to my holy mountain, and make them joyful in my house of prayer: their burnt offerings and their sacrifices shall be accepted upon mine altar; for mine house shall be called an house of prayer [hL'îpiT.-tyBe] for all people.  This passage was cited by Jesus when He entered the temple and dealt with the moneychangers in the temple (cf. Matt. 21:13; Mk. 11:7; Lu. 19:46).  Why was OT communication directed toward the temple?  Because Jehovah was there.  Praise waiteth for thee, O God, in Sion: and unto thee shall the vow be performed. 2 O thou that hearest prayer, unto thee shall all flesh come (Psa. 65:1, 2).  The LORD is in his holy temple, the LORD'S throne is in heaven: his eyes behold, his eyelids try, the children of men (Psa. 11:4).  One thing have I desired of the LORD, that will I seek after; that I may dwell in the house of the LORD all the days of my life, to behold the beauty of the LORD, and to enquire in his temple (Psa. 27:4).  In Ezekiel Jehovah's glory departed from the temple but will return in His Coming in glory. 
A good number of passages describe communication on the part of an eligible OT person as directed to the temple in Jerusalem.  And hearken thou to the supplication of thy servant, and of thy people Israel, when they shall pray toward this place (hZ<+h; ~AqåM'h;-lae): and hear thou in heaven thy dwelling place: and when thou hearest, forgive (1 Ki. 8:30).  When heaven is shut up, and there is no rain, because they have sinned against thee; if they pray toward this place, and confess thy name, and turn from their sin, when thou afflictest them (1 Ki. 8:35).  What prayer and supplication soever be made by any man, or by all thy people Israel, which shall know every man the plague of his own heart, and spread forth his hands toward this house (hZ<)h; tyIB:ïh;-lae).  But as for me, I will come into thy house in the multitude of thy mercy: and in thy fear will I worship toward thy holy temple (^ªv.d>q'÷-lk;yhe*-lae) (Psa. 5:7).  Hear the voice of my supplications when I cry to Thee for help, When I lift up my hands toward Thy holy sanctuary (Psa. 28:2).  I will worship toward thy holy temple, and praise thy name for thy lovingkindness and for thy truth: for thou hast magnified thy word above all thy name (Psa. 138:2).
Communication toward the temple was expected of Israel in exile.  Solomon expressed this in the dedication of the temple.  If they sin against thee, (for there is no man that sinneth not,) and thou be angry with them, and deliver them to the enemy, so that they carry them away captives unto the land of the enemy, far or near; 47 Yet if they shall bethink themselves in the land whither they were carried captives, and repent, and make supplication unto thee in the land of them that carried them captives, saying, We have sinned, and have done perversely, we have committed wickedness; 48 And so return unto thee with all their heart, and with all their soul, in the land of their enemies, which led them away captive, and pray unto thee toward their land, which thou gavest unto their fathers, the city which thou hast chosen, and the house which I have built for thy name: 49 Then hear thou their prayer and their supplication in heaven thy dwelling place, and maintain their cause (1 Ki. 8:46-49).  The prophet Daniel recognized this responsibility while in Babylon.  Now when Daniel knew that the writing was signed, he went into his house; and his windows being open in his chamber toward Jerusalem, he kneeled upon his knees three times a day, and prayed, and gave thanks before his God, as he did aforetime (Dan. 6:10).  
I have a kosher compass.  It is designed to point toward Jerusalem.  There is no temple there today yet Jews see the significance of directing their prayers toward Jerusalem.  The note on the box says, "The Kosher compass will always point you in the right direction and unlock the gates to your prayers."  Another significant statement is "Face in the right direction and . . . have your prayers answered."  It also cites the Mishnah Brurah, sec. 94, clause 1:  "When preparing to pray, if one is in the Diaspora, one should face toward Eretz Yisrael, and also focus one's thoughts towards Jerusalem . . . ."  This has nothing to do with a Christian who has the privilege of communicating in Christ from the Right Hand of the Father in the Third Heaven.  
Few Christians seek priests to communicate for them.  That is not a condition that is acceptable. Why?  Every true Christian is a priest as a result of the baptizing work of the Holy Spirit.  

C. The Danger of Expecting an Old Testament Type of Posture in "Prayer."

Most often the posture in communication revealed in OT practice involved that of humiliation.  One is reminded of the OT Pharisee who stood by himself while he prayed in Lu. 18:10, 11.  Two men went up into the temple to pray; the one a Pharisee, and the other a publican. 11 The Pharisee stood and prayed thus with himself, God, I thank thee, that I am not as other men are, extortioners, unjust, adulterers, or even as this publican. 12 I fast twice in the week, I give tithes of all that I possess.  Hannah in her bitterness stood and "prayed."  And she said, Oh my lord, as thy soul liveth, my lord, I am the woman that stood by thee here, praying unto the LORD (1 Sam. 1:26).
More often one knelt in humiliation before God.  And it was so, that when Solomon had made an end of praying all this prayer and supplication unto the LORD, he arose from before the altar of the LORD, from kneeling on his knees with his hands spread up to heaven (1 Ki. 8:54).  For Solomon had made a brasen scaffold, of five cubits long, and five cubits broad, and three cubits high, and had set it in the midst of the court: and upon it he stood, and kneeled down upon his knees before all the congregation of Israel, and spread forth his hands toward heaven (2 Chron. 6:13).  And at the evening sacrifice I arose up from my heaviness; and having rent my garment and my mantle, I fell upon my knees, and spread out my hands unto the LORD my God (Ezra 9:5).  O come, let us worship and bow down: let us kneel before the LORD our maker (Psa. 95:6).  Now when Daniel knew that the writing was signed, he went into his house; and his windows being open in his chamber toward Jerusalem, he kneeled upon his knees three times a day, and prayed, and gave thanks before his God, as he did aforetime (Dan. 6:10).
Supine prostration can also be seen as a position for communication under the Mosaic Law.  And Joshua rent his clothes, and fell to the earth upon his face before the ark of the LORD until the eventide, he and the elders of Israel, and put dust upon their heads (Josh. 7:6).  So Ahab went up to eat and to drink. And Elijah went up to the top of Carmel; and he cast himself down upon the earth, and put his face between his knees (1 Ki. 18:42).  And Ezra blessed the LORD, the great God. And all the people answered, Amen, Amen, with lifting up their hands: and they bowed their heads, and worshipped the LORD with their faces to the ground (Neh. 8:6).
III. THE DANGERS OF USING THE CONTENTS OF OLD TESTAMENT "PRAYERS" FOR CHRISTIAN "PRAYER"
Old Testament "prayers" often provide false premises for Christian communication practice.  In the minds of some believers "prayer" promises from the OT can affect a nation (not Israel), can provide divine guidance and can gain divine favor.  Certain OT passages are taken as prayer passages though they have nothing to do with communication with God in the OT.
A.
The Danger of Assuming that Similar Old Testament Words Are Equivalent to New 


Testament Words for Communication with God.

Let me simply say that while some words in the OT seem to be equivalent to New Testament words for communication with God most are not.  There are different types of communication in the OT that do not match with the NT words in any way.  The following is taken for a Forum paper I presented in 1993.


1.
Two kinds of terms are used to present communication with God:  descriptive terms and definitive terms.  The ideal goal for the student of the Scriptures is to discover not only the simple meaning of a word but also the technical, theological definition of the terms.  The latter definition goes beyond the simple, limited lexical definition.


2.
Definitive words for communication have been presented in the Hebrew and Aramaic.  They are numerous occurring in roots and cognates in hundreds of passages.  A compilation of information from each occurrence (in its context) is necessary to establish the technical definition.


3.
English translations tend to destroy the natural distinctions of the Hebrew and Aramaic terms for the English reader.  Law communication with God cannot be understood and should not be taught from the English but rather with extensive help from the original languages.


4.
Law procedures for communication with God are completely different than procedures for grace communication.  Only limited access to Jehovah was available to the Israelite.  Access to God was intricately bound to the sacrificial system of the Mosaic Law.  Jehovah established the Aaronic priesthood for Israel's communication with God as the norm.  Prophets and kings were special exceptions to the rule.  Jehovah permitted few others who attempted to communicate on their own to be heard.


5.
A consistent literal interpretation will radically change most popular concepts of communication with God in the Old Testament.


6.
Most Old Testament communication terms have no true parallel New Testament terms.  More differences exist between many terms than similarities.  Where there is similarity, it must be understood in the whole context of the Mosaic Law.


7.
The contrast between Old Testament and New Testament communication words is an excellent way to communicate how much better it is for the grace believer to communicate with God than it was for the law believer..


8.
Things are different now.  Things change.  God changes things.  "Prayer" changes!

B.
The Danger of Using Israel National Repentance Passages for Other Nations.

A very popular passage taken from context for Christian practice is 2 Chronicles 7:14.  If my people, which are called by my name, shall humble themselves, and pray, and seek my face, and turn from their wicked ways; then will I hear from heaven, and will forgive their sin, and will heal their land.
For Israel this was a very practical verse. Jehovah appeared to Solomon at the dedication of the temple.  He heard and responded to Solomon's prayer in a visit at night.  It is important to understand the context and its implications.  And the LORD appeared to Solomon by night, and said unto him, I have heard thy prayer, and have chosen this place to myself for an house of sacrifice. 13 If I shut up heaven that there be no rain, or if I command the locusts to devour the land, or if I send pestilence among my people; 14 If my people, which are called by my name, shall humble themselves, and pray, and seek my face, and turn from their wicked ways; then will I hear from heaven, and will forgive their sin, and will heal their land. 15 Now mine eyes shall be open, and mine ears attend unto the prayer that is made in this place (2 Chron. 7:12-15).  Jehovah had promised curses to Israel for disobedience as a central part of the Law in Deut. 28:15-67.  Curses of this nature are never given to the Christian.  Divine discipline in the Dispensation of Grace is primarily individual and never national.  The healing of the land involves Jehovah's giving of rain, stopping locust plagues and thwarting disease.  This can never apply to Christians or any other nation than Israel – no, not the USA.  This passage has distracted many churches and Christians from the provisions of grace.
B.
The Danger of Considering a Fleece as a Form of Communication with God.

Many Christians have used a fleece mechanism to determine what to do and not to do.  The "fleece" is placed as a way to ask God for information.  This practice completely causes the believer to substitute the activity for comprehending the will of God.  In a sense this becomes a gamble.  The concept is taken from the OT book of Judges and the action of Gideon.  Judges 6:37-40 present the idea (cf. the rest of the context).  37 Behold, I will put a fleece of wool in the floor; and if the dew be on the fleece only, and it be dry upon all the earth beside, then shall I know that thou wilt save Israel by mine hand, as thou hast said. 38 And it was so: for he rose up early on the morrow, and thrust the fleece together, and wringed the dew out of the fleece, a bowl full of water. 39 And Gideon said unto God, Let not thine anger be hot against me, and I will speak but this once: let me prove, I pray thee, but this once with the fleece; let it now be dry only upon the fleece, and upon all the ground let there be dew. 40 And God did so that night: for it was dry upon the fleece only, and there was dew on all the ground.  Even under Law this would have been considered swearing to one's own hurt.  In whose eyes a reprobate is despised, But who honors those who fear the LORD; He swears to his own hurt ([r:), and does not change (Psa. 15:4).  God nowhere endorses this practice for Christians nor for Israel after Gideon.  
C.
The Danger of Misinterpreting of Activities as "Prayer" in the Old Testament. 

The best illustration of this is the concept of "wrestling with God in prayer."  The absurdity of such a position is evident when one considers the text used to present this heresy.  Jacob literally wrestled with Jehovah and came out of the match crippled.  And Jacob was left alone; and there wrestled a man (vyai) with him until the breaking of the day. 25 And when he saw that he prevailed not against him, he touched the hollow of his thigh; and the hollow of Jacob's thigh was out of joint, as he wrestled with him. 26 And he said, Let me go, for the day breaketh. And he said, I will not let thee go, except thou bless me. 27 And he said unto him, What is thy name? And he said, Jacob. 28 And he said, Thy name shall be called no more Jacob, but Israel: for as a prince hast thou power with God and with men, and hast prevailed. 29 And Jacob asked him, and said, Tell me, I pray thee, thy name. And he said, Wherefore is it that thou dost ask after my name? And he blessed him there. 30 And Jacob called the name of the place Peniel: for I have seen God face to face, and my life is preserved. 31 And as he passed over Penuel the sun rose upon him, and he halted upon his thigh (Gen. 32:24-31).  This perverts the literal meaning of Scripture and is a gross misapplication contributing to the idea that importunity will make God change His mind and give someone He wasn't going to.  
D.
The Danger of Establishing Principles for "Prayer" from the Old Testament.  

I believe that the "asking and receiving" confusion is based on certain OT passages.  Too many believers expect a positive divine response because one has asked.  There is little consideration of the will of God or of the Christian's spiritual condition.  Asking in the character of Christ and in the will of God affirms provision.  This is only possible for spiritual believers.  An OT saint could not be spiritual.  The Spirit came upon select individuals and could and would leave them at will.  OT passages used for this involve meeting certain conditions.  These include the following.  In the day of my trouble I will call upon thee: for thou wilt answer me (Psa. 86:7).  He shall call upon Me, and I will answer him; I will be with him in trouble; I will deliver him and honor him (Psa. 91:15).  Hide not thy face from me in the day when I am in trouble; incline thine ear unto me: in the day when I call answer me speedily (Psa. 102:2).  Then shalt thou call, and the LORD shall answer; thou shalt cry, and he shall say, Here I am. If thou take away from the midst of thee the yoke, the putting forth of the finger, and speaking vanity (Isa. 58:9).  Call unto me, and I will answer thee, and shew thee great and mighty things, which thou knowest not (Jer. 33:3).
CONCLUSION
The benefits from the grace of God for the Christian are far better than those of the OT.  For the believer to attempt to apply OT communication concepts especially in appealing to God for a response is an exercise in futility.  A spiritual Christian is privileged to have direct access to God from the Right Hand.  There are no limits.  The freedom evident in grace communication with God is antipodal to the bondage each Israelite suffered under the Mosaic Law.    
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